VYKINTAS VAITKEVICIUS

BALTU RELIGIJOS IR MITOLOGIIOS
IYMES KLAIPEDOS KRASTE

Senosios Klaipédos krato $ventvietés yra turtingy, daz-
nai puoSniomis jkapémis garséjantiy laidojimo pamin-
kly $edélyje. Sventas protéviy girias, kalvas, akmenis ir
Saltinius iki Siol saugo paslapties skraisté, tatiau ¢ia at-
gyja misy jausmai ir vaizduoteé. Siandien néra kito, ge-
resnio ir patikimesnio, biido $ventvietéms tirti, kaip tik
analizuoti ir tarpusavyje derinti prane$imus apie arche-
ologinius radinius, istorijos dokumenty, kalbos ir tauto-
sakos duomenis.

Nors visapusigki Klaipédos kra$to tyrinéjimai prasi-
déjo anks¢iau negu likusioje Lietuvos dalyje, XX a.
s-ajame de$imtmetyje pasikeitus gyventojams, jie ilgam
apmireé. I$ esmés nutriko ir jprastas savaiminis sakyti-
nés istorijos Ziniy, viety vardy, pasakojamosios tautosa-
kos perdavimas. Tarp XIX a. - XX a. pirmosios pusés ra-
dytiniy liudijimy ir $iuolaikiniy kradto tyréjy atsivéré
praraja, kurig jveikti galima tik kruop&¢iu darbu su kar-
tografine medZiaga ir raSytine istorija.

TilZés gimnazijos mokytojo Eduardo Gizevijaus

(1798-1880) tiriamyjy i$vyky apra$ymai, nenuilstancio

lietuviy tautosakos ir vietovardZiy rinkéjo Viliaus Kal-
vaitio (1848-1914) palikimas - didZiausias senyjy Klaipé-
dos krasto $ventvieliy tyrinétojy turtas. Véliau jj dar
gausino tautosakos rinkéjai: Marta Ju$kaité, Bronislava
Kerbelyté, Liudvikas Giedraitis. Mokslinius $ventviediy
tyrimus pradéjo archeologai Valdemaras Siménas ir Vla-
das Zulkus, ie$kodami atsakymo j klausimg, kur bita se-
noveés kulto viety, kaip paaiSkinti didesnius jy telkinius.
XX a. 9-ajame de$imtmetyje minéti tyrinétojai atkreipé
démesj, kad daugelis senyjy $ventvietiy yra neapgyven-
tuose miSkinguose, pelkétuose ruozupse tarp gentiy bei
istoriniy Zemiy ir i¥kélé hipoteze, kad tai gali bati miti-
nés balty mirusiyjy pasaulio sampratos atspindys'.

TRACES OF THE BALT RELIGION
AND MYTHOLOGY
IN THE KLAIPEDA REGION

The ancient sacred places in the Klaipéda Region stay

in the shadow of rich burial sites, frequently famous

for their splendid grave goods. Sacred woods, hills, stones,
and springs have hitherto been protected by a veil of
mistery, however, in such places, our feelings and imagina-
tion come back to life. Presently, there is no better or more
reliable way to investigate sacred places than to analyse
and organise the information about the archaeological
finds and the data of historical documents, language,

and folklore.

Even though comprehensive studies of the Klaipéda
Region started much earlier than in the remaining parts
of Lithuania, after its population had changed in the 40s
of the 20th century, they stopped for a long time.
The usual spontaneous transfer of oral history, place
names, and folk narratives also ceased. Between the writ-
ten records of the 19th through the first half of the 2oth
century and the contemporary explorers of the region,
a gap opened up, which can be overcome merely by
means of thorough work with cartographic materials
and written history.

The descriptions of exploratory trips of Eduard

Gisevius (1798-1880), teacher of the Tilsit Gymnazium,

and the heritage of Vilius Kalvaitis (1848-1914), indefati-
gable collector of Lithuanian folklore and place names,

is the greatest asset of the explorers of the ancient sacred
places in the Klaipeda Region. Afterwards, it was enriched
by folklore collectors Marta JuSkaité, Bronislava Kerbelyté,
and Liudvikas Giedraitis. Archaeologists Valdemaras
Simenas and Vladas Zulkus were the first to start scientific
research on sacred places in search for an answer to

the questions where the places of the ancient cult were
and how their larger concentrations can be explaihed.



1pav. Klaipédos krasto gventvietes:

1 - akmens ir bronzos amZiais paaukoty

daikty radavietés;

2 - su balty religija ir mitologija siejami

gyvenamuyjy viety vardai;

3 - miSkai ir medZiai; 4 - kalnai; 5 - akmenys;

6 - vandenys; 7 - daubos

(Paminkly numeracija Zemélapyje atitinka
numeracija priede)

Sudareé V. Vaitkevitius, spaudai parengé R. Vengalis.
Zemélapio pagrindas: GDR1oLT © Nacionaliné Zemés

tarnyba prie Zemeés tikio ministerijos, 2016

Fig. 1. Sacred places in the Klaipéda Region:

1 - the Stone and Bronze Age findspots of offerings;
2 - names of places related to the Balt religion

and mythology;

3 - trees and forests; 4 - hills; 5 - stones;

6 - waters; 7 - ravines

(The numbering of the monuments on the map corres-
ponds to the numbering in the appendix)

Compiled by V. Vaitkevitius, prepared for publication
by R. Vengalis. The map is based on: GDR1oLT ©
National Land Service under the Ministry

of Agriculture, 2016.



8iy eiludiy autoriaus surinkti duomenys tokj Vaka-
ry Lietuvos ¥ventviediy paveikslg pagilino ir i§plété.
Tapo ai8ku, kad daugelis reik¥mingy - t3 rodo XIX-
XX a. istorijos, kalbos ir tautosakos $altiniai - $ventvie-
tiy kitados veiké uZ gyvenamosios erdvés riby, daZnai -
atokiose vietose ir vienu metu galéjo biiti naudojamos
keliy didesniy ar maZesniy bendruomeniy bei jy jun-
giniy 1 pav.).

Prane$imy apie Sventvietés poZymiy turindias vie-
tas - archeologiniy dirbiniy radavietes - yra mazai, ta-
tiau visi jie svarbiis ir reik$mingi. Viduriniu ir vélyvuoju
neolito laikotarpiais gintariniai papuo$alai buvo aukoja-
mi j Kur$iy mariy vandenis netoli Juodkrantés, ten pat,
kur slypi gamtiniai gintaro i¥tekliai%; kur kas maZiau Zi-
noma to paties laikotarpio radavieté prie LuZijos miko,
rytinéje mariy pakrantéje*. Radiniai i§ Gintaro pelkés prie
Klaipédos yra datuojami roméni$kuoju laikotarpius.

XX a. pirmojoje puséje Minijos senvagéje ties Dovi-
lais buvo rasta bronzos amzZiaus kirvio liejimo formos
dalis (kat. nr. 120)%, o toje patioje apylinkéje prie Gedmi-
ny - dviejy bronziniy ietigaliy ir i§ tos patios medZiagos
pagaminto kirvio auka’. Dar vienas paaukotas bronzinis
ietigalis (kat. nr. 121) buvo aptiktas durpése I8lés pelké-
je, j pietvakarius nuo Kukory; taip pat minimi Romos
monety radiniai, Zalvarinis Ziedas pinta priekine dali-
mi)®, tatiau nei apie $ig, nei apie kitas paminétas rada-
vietes mitologinio turinio pasakojimy neZinoma. Tai pa-
tvirtina, kad ry$j tarp aukoty prieSistoriniy dirbiniy
viety ir $iandien i§ tautosakos, kalbos arba istorijos %al-
tiniy Zinomy $ventviediy nustatyti sunku. Ta¢iau Ram-
bynas skatina testi tyrinéjimus $ia kryptimi.

Karaliaudiaus muziejuje Prussia, be kity radiniy

i$ Rambyno, buvo ir du dailiis bronziniai kirviai, kuriuos
E. Gizevijus kitados, matyt, gavo i§ Bitény ar Bardény
(Bardehnen) gyventojy (kat. nr. 66)°. Be to, Rambynas
lauZo kitus su balty $ventvietémis klaidingai siejamus jsi-
tikinimus, nes apie jo $ventumg taip pat byloja raytiniai
istorijos Saltiniai, paprodiai, gausiis padavimai, mitologi-
nés sakmés ir tikéjimai. Tuo retai gali pasigirti kuris nors
Lietuvos archeologijos, architektiiros ar dailés paminklas.

1385-1395 m. kryZiuotiy keliy j Lietuvag apraSymai
mini Rambyng (Rombinus) ir $ventajj mi¥ka (Von deme
heyligen walde von Rambyn), kuris plytéjo, pagrjstai ma-
noma, j rytus nuo Rambyno. 1595 m. $ventgjj Rambyno

In the 80os of the 20th century, the aforementioned
researchers noticed that most of the ancient sacred places
were found in uninhabited wooded wetlands between
tribes and historical lands and raised a hypothesis that
this may have been the reflection of the Balt mythological
concept of the world of the dead'.

The data collected by the author of the text deepened
and expanded such a picture of Western Lithuanian sacred
places?. It became clear that a number of significant sacred
sites, as evidenced by the historical, linguistic, and folklore
sources of the 19th through the 20th century, in olden days
functioned beyond the boundaries of the residential areas,
often in remote territories, and could be simultaneously
used by several larger or smaller communities or their
associations (Fig. 1).

There are few reports on sites possessing attributes
of sacred places - findspots of archaeological finds,
however, all of them are important and meaningful.

In the Middle and Late Neolithic Period, amber jewellery
was sacrificed into the waters of the Curonian Lagoon
near Juodkranté, the same place where the natural amber
resources were3; much less known was the findspot of

the same period at the LaZija forest, on the eastern coast
of the Lagoon*. The finds from the Gintaras bog near
Klaipéda date back to the Roman Iron Ages.

In the first half of the 2o0th century, in the old Minija
riverbed at Dovilai, a fragment of the Bronze Age axe mold
was found (Cat. No. 120)°, and in the same area at Ged-
minai, the sacrifice of two bronze spearheads and an axe
made of the same material’. Another sacrificed bronze
spearhead (Cat. No. 121) was discovered in the peat in
the I%lé bog, and southwest of Kukorai, the finds of Roman

coins and a bronze ring with a braided front part® were

mentioned, however, no mythological tales were known
either about that or other aforementioned findspots.
That supports the argument that the relationship between
the places of offerings of prehistoric artefacts and the
sacred places, currently known from folklore, linguistic,
or historical sources, is hard to establish. However,
Rambynas encourages further research in that direction.
In the Prussia Museum of K&nigsberg, next to other
finds from Rambynas (Rombinus), there were two bronze
axes which Gisevius in his own time must have received
from the residents of Biténai or Bardénai (Bardehnen) ’



2 pav. Rambyno Auky akmuo, piedinys. 1835-1837 m.

(pagal Gisevius 1837)
Fig. 2. Rambynas sacrificial stone, drawing. 1835-1837

(after Gisevius 1837).

kalng apra8é Kasparas Henenbergeris, 1769 m. - Jurgis
Kristupas Pisanskis, o apie 1794 m. - Karlas Nanké®,
1835 m. rugséjo mén. jvykus griadiai, E. Gizevijus émeési,
o netrukus dar buvo ir jpareigotas, parengti i¥samy
Rambyno aprasymga su pieSiniais (2 pav.).

E. Gizevijaus surinktos Zinios apie Rambyno $vent-
viete (vietos gyventojy vadinta Rombynus, Rambyn arba
Rambynkalnis) amZininky ir $iuolaikiniy tyrinétojy ver-
tinamos jtariai, nes $ventasis akmuo buvo suskaldytas
1807" ar 1811 m.", t. y. prie§ autoriaus apsilankyma,
tadiau néra abejonés, kad 1825 m. TilZéje apsigyvenes
mokytojas ir kra$to $viesuolis buvo daZnas Bardény
ir Bitény lietuviy, taigi ir Rambyno, svetias. Sventojo
akmens vietg E. Gizevijus Zinojo, maté ten likusias
akmens skeveldras. I§ gyventojy jis girdéjo padavimy ir
sakmiy, perémé kai kuriuos archeologinius radinius, ka-
sinéjimus rengeé taip pat ir savo jégomis. Taigi rytg po
didZiosios Rambyno griiities biténiskis Nabaraitis apie
tai prane$ti i¥skubéjo ne kam kitam, o butent E. Gize-
vijui, kuris Zinig pasitiko démesingai ir tuoj pat i$vyko j
ivykio vieta.

Remiantis E. Gizevijaus apra$ymu, pagal Nemunan
gritivan¢iy Rambyno $laity spalva buvo galima numatyti
ory permainas, smélingas kalnas kartu buvo labai $alti-
niuotas, su stipresne ar silpnesne jéga vanduo sruvo ir
ardé kalng, daugelyje Rambyno viety Zeméje atverdamas
plysius; beje, $altiniai $ventojo akmens aplinkoje sruvo
ryty kryptimi - bidingas $ventviediy bruoZas.

(Cat. No. 66)°. Moreover, Rambynas refutes the Balt sacred
places-related false beliefs, because its sacred character
was evidenced By written historical sources, customs,
abundant legends, mythological narratives, and beliefs.
Few Lithuanian archaeological, architectural, or cultural
site can claim that.

Descriptions of the Crusaders* routes to Lithuania
in 1385-1395 mentioned Rambynas and a holy forest
(Von deme heyligen walde von Rambyn) which was
reasonably believed to have stretched east of Rambynas.
In 1595, the holy hill of Rambynas was described by
Caspar Hennenberger, in 1769, by Georg Christoph Pisans-
ki, and around 1794, by Karl Ephraim Nanke®. In Septem-
ber 183g, after the crumbling of the hill, Gisevius under-
took, and soon was also authorised, to prepare a thorough
description of the Rambynas Hill with drawings (Fig. 2).

The information collected by Gisevius about the
Rambynas sanctuary (called by local residents Rombynus,
Rambyn, or Rambynkalnis) was regarded by his contem-
poraries or by contemporary scholars as questionable,
because the sacred stone was split in 1807" or 18117,

i.e. before Gisevius' visit, however, the teacher and
intellectual, who came to live in Tilsit in 1825, frequently
visited the Lithuanians of Bardénai and Biténai, and
therefore also the Rambynas Hill. Gisevius knew the place
of the sacred stone and saw the remaining stone frag-
ments. From local people, he heard tales and legends,
received some archaeological finds, and carried out his
own excavations. Therefore, in the morning after the great
collapse of the Rambynas Hill, Nabaraitis from Biténai first
of all hurried to inform Gisevius about it, who attentively
listened to the message and immediately rushed to

the place of the incident.

In accordance with Gisevius* description, by the colour
of the Rambynas* slopes descending to the Nemunas it
was possible to forecast the weather changes; the sandy
hill had a lot of springs, and the water streamed with
greater or lesser force and kept destroying the hill by
opening cracks in numerous places. Incidentally, the springs
in the environment of the sacred stone all streamed east-
ward, which was a typical trait of sacred places.

Double 4.5-9 m banks on the highest Rambynas place,
according to Gisevius, formed a closed quadrangle,
called by the local residents Pilis or Pilatis. However,



Dvigubi 4,5-9 m auk$¢io pylimai auk$¢iausioje Ram-
byno vietoje, anot E. Gizevijaus, sudaré uZdarg ketur-
kampj, vietos gyventojy vadinamg Pilimi arba Pila&iu.
Bet tolesnis iki pat Bitény besitesiantio Zemiy pylimo
apraSymas $iandien pana$us j paraboliniy kopy vaiz-
davima.

] devintg deSimtj jkopes Bardénas (Bardwin) i§ Bar-
dény* kaimo E. Gizevijui tvirtino, kad XIX a. pradZioje
vykstant teisminiams ginfams jis pats i¥matavo nuotolj
nuo Rambyno $ventojo akmens iki maZzdaug 42 m auks-
tio Nemuno skardZio krasto, ir $is atstumas dar siekes
160 metry (3 pav.); papédéje, Nemune, viré didelis ir gi-
lus verpetas (didelis Wirus), kéles grésme laivams ir sie-
liams. Esg kartg &ia, prasivérus kalnui, pasirodé piktas
vyras, persekiojantis moterj baltais drabuZiais, ir pagrie-
bes ja dingo Nemuno gelmeése.

Bardény kaime Rambyno dievybés buvo vadinamos
laimémis, o Biténuose - laumémis. Apie jas buvo daug ir
jvairiai pasakojama. Bet labiausiai visy démesj traukeé
$jaurés-piety kryptimi pailgas, apie 2 x 3 m dydZio (15 m
apimties), | piety puse lygia nuolaidZig plok§tuma turjs
raudonas Rambyno granito akmuo:

»Musy seneliai (taip girdéti lietuvius pasakojant)
daZnai sake, kad mes turim auky akmenj saugoti, jo ne-
pazeisti ir lengvabidikai ten nepasijuokti, nei¥dykauti;
akmuo esgs $ventas, Zemé, ant kurios jis guli - paSvesta.
Saulei tekant ir leidZiantis akmenj apimdavo - t3 mes
patys esam mate - nuostabi $viesa (Wundershein) <...>.

Galios vardan ant akmens buvo jspaustas kalavijo

Zymuo. Ant akmens taip pat buta ir kity Zenkly (ne visi

jie buvo suprantami); pédy ir kanopy jspaudai bylojo
apie gyvulius, kuriuos ¢ia reikéjo aukoti. Visi $ie Zenklai
kilo i§ ty neatmenamy laiky, kai akmenys dar buvo
minkti. I§ toliausiy krasty, tokiy kaip Smolenskas ir
Maskva, atvykdavo galingi kunigaik&¢&iai ir karaliai su
aukomis, kurias sudédavo ant akmens. Taip pat visy ri-
$iy ligoniai ateidavo tam, kad akmenj paliesty, ir pasvei-
ke sugrjzdavo namo.

Nuotakos eidavo prie akmens ir meldé laimingos
santuokos. Gimdyvés dékodavo uz sveikatg ir meldé pa-
laimos naujagimiams. Ten, kur Zmogi$kas protas neZi-
nojo kaip padéti, padédavo akmuo, pas kurj su giliu tike-
jimu Zmonés keliaudavo <...>.

3 pav. Rambyno Auky akmuo 1796-1802 m. naujyjy Rytprisiy

topografiniame Zemélapyje (pagal Schrotter 1802, XII)
Fig. 3. Rambynas sacrificial stone, 1796-1802,
on the topographic map of the New East Prussia

(after Schrétter 1802, XII).

the description of the earthen wall stretching as far
as Biténai currently reminds the description of parabo-
lic dunes.

Bardénas (Bardwin) from the village of Bardénai®,
who was over 80 at the time, told Gisevius that in the
early 19th century, due to a litigation case, he personally
measured the distance between the sacred stone and
the edge of the approximately 42 m steep slope of the
Nemunas, and the distance still amounted to 160 m
(Fig. 3); at the foot of the hill, in the Nemunas River,
there was a large and deep whirlpool (didelis Wirus)
that posed a threat to boats and rafts. Allegedly once
upon a time, the hill opened up, and an angry man
appeared persecuting a woman in white clothes;
he grabbed her and disappeared in the depths
of the Nemunas.

In the village of Bardénai, the Rambynas deities were
called laimes, and in Biténai, laumés. There were numer-
ous various stories about them. However, the general
attention was mainly drawn by the red granite Rambynas
stone situated in the north-south direction, oblong,
the size of about 2 x 3 m (the volume of 15 m), with
a smooth sloping plane toward the south: '



4 pav. Vienas i8 Tauralaukio (Tauerlauken) akmens kryZeliy

(V. Vaitkevitiaus nuotrauka, 2016 m.)
Fig. 4. One of the stone crosses in Tauralaukis (Tauerlauken)
(Photo by V. Vaitkevitius, 2016).

Prie akmens pasirodydavusi risti batybé (eine erns-
te Gestalt), kuri daZnai né nepraSoma kokiu nors Zenklu
arba i8kilmingais ZodZiais laukiama Zinig apreik¥davo.«*

Zinios apie Rambyno $ventviete, kartu jas suémus,
reik¥mingos ne vien archeologiniu, mitologiniu ir istori-
niu po#iiriu. 8i byla mus ver&ia labai atid%iai Zvelgti j vi-
sas XIII-XVIII a. ra8ytiniy $altiniy uZuominas ir | ro-
mantizmo laikotarpio veikalus, kuriuose kalbama apie
senovés balty $ventvietes; kiekviena tokia Zinia gali buti
$iandien neZinomos, nei$likusios $altiniy visumos dalis.

Apie Tauralaukio akmenj su jduba (Klaipédos m.)
pasakoja daugelis sakmiy, kuriose piktoji dvasia - vel-
nias - kortomis lo$ia su Zmogumi, dvarponiu ir net kry-
Ziuotiu. Pastaraisiais metais $io akmens pavir$iuje
pastebéti trys 6x12, 7x9 ir 7x10 cm dydZio kryZeliai

“Our grandparents (as told by Lithuanian people)
used to say that we had to protect the sacrificial stone,
not to damage it, not to make light-minded jokes or play
pranks there, as the stone was sacred, and the earth under
it was sacred. During the sunrise and sunset, the stone
would be embraced - we saw it ourselves - by miraculous
light (Wundershein) <...>.

For the sake of power, a sword mark was impressed
on the stone. There were also other prints on the stone
(not all of them understandable); the footprints and
hoofprints suggested animals that had to be sacrificed
there. All of them came from times immemorial, when

.the stones were still soft. From the distant lands, such

as Smolensk or Moscow, powerful princes and kings would
arrive with offerings that they would place on the stone.
Also all kinds of patients would come to touch the stone
and to come home recovered and healthy.

Brides would come to the stone to ask for happy
marriage. Mothers offered thanks for their health and
begged for blessing for their newborns. Where the human
mind did not know how to help, the stone would help
which people visited with deep faith <..>.

A stern being (eine ernste Gestalt) would appear at
the stone that often, without even being asked, would

reveal the awaited message by a sign or a solemn word™,

The information about the Rambynas sanctuary,
collected all together, is significant not merely from
the archaeological, mythological, or historical viewpoints.
The case makes us very attentively consider both the hints
of the 13th-18th century written sources and the literary
works of Romanticism which mention ancient Balt sanctu-
aries: each piece of information may be part of the present-
ly unknown, extinct totality of sources.

Numerous legends exist about the Tauralaukis
(Tauerlauken) stone with a hollow on which the evil
spirit - the devil - used to play cards with a man, landlord,
and even a Crusader. Three 6 x 12.7 X 9 ir 7 X 10 cm size
crosses observed on the surface of the stone in recent
years leave no doubt that, after the introduction of Christi-
anity, the Ancient Balt sacred stone became a boundary
stone (Fig 4)*. The approximately 3.3 x 3.95 m size granite
stone on the bank of the Dané River (scopulis collium
prope Dangam)* was mentioned in the Act of 8 February



nepalieka abejoniy, kad senovés balty $ventvietés ak-
muo po krik$¢ionybés jvedimo tapo riboZenkliu (4 pav.)*.
8is mazdaug 3,3x3,95 m dyd%io granito riedulys Dangés
pakrantéje (scopulis collium prope Dangam)* yra mini-
mas dar 1253 m. vasario 8 d. Klaipédos miesto srities
sieny tarp Kur$o vyskupo Henriko ir Vokiediy ordino
nustatymo akte".

Norkai&iy smuklé, kaip pasakojama, jkurta Siagies
kairiajame krante nukirsto $vento gZuolo vietoje, ilgai
buvo vadinama prisy dievo Patrimpo vardu (Potrim-
pus-Krug). Véliau ten bita dvaro sodybos ir pladiai kal-
béta apie Zymiajg prisy Romove®. Johano Zembrickio
(Johannes Sembritzki) duomenys, kad legenda apie se-
novés Sventove buvo jradyta j 1801 m. Norkaitiy dvaro
pirkéjo G. G. Funko namy knyga, vertia manyti, jog mi-
néti padavimai ir literatriniai jy vediniai turi pagrindg®.

XIX a. tyréjy démesj trauké ir Ramudéiy baZnytkaimio,
Ramoniskiy kaimo pavadinimai, abipus Lietuvos DidZio-
sios Kunigaik&tystés ir Vokiediy ordino valstybés sienos
plytéje miskai**. Remiantis literatiriniais padavimais,
uZradytais praéjusiame Simtmetyje®, $ioje vietovéje yra
iki 8iol nezvalgyta Jovarkalnio (Varkalnio) $ventvieté.

K. Henenbergerio (K. Hennenberger) Zemélapis ne-
toli Ramuvos, Susties de$iniajame krante, vaizduoja
Sventajj mi¥ka (Heyligwald) ir nurodo, kad tai buves ne-
didelis miSkelis, kurio berZus, o po jais - kadagius, Ze-
maitiai laike $ventais, ir ten nieko nebuvo galima kirsti,
kad nesuZeistum dievy®. 8i $ventvieté Vencky apylinké-
se pagrjstai gali buti siejama su Mato Pretorijaus (apie
1635-1704) apradytu a¥uolu ir akmeniu Susties pakranté-

je, kitapus MetirkvieCiy, kur prie$ rudens séja, seno vai-

diluio (Weydulut) vadovaujami, vietos gyventojai suren-
gé jsiminting Svente.

Netoli akmens ant auk$tos karties buvo iSkeltas oZio
kailis, vir§ jo - puoksté i8 jvairiy javy ir Zolyny. Vaidilu-
tis su kau$eliu rankose meldési dievybei, duodandiai
valgio ir gérimo, maisto ir i8laikyma, paskui jaunimas
$oko aplink gZuolg ir kartj, véliau kailis nuo karties ati-
teko apeigy vedéjui, o puoks$té buvo rupestingai pada-
linta tarp likusiy $ventés dalyviy. Patieses kailj ant
akmens, vaidilutis sédéjo ir pasakojo apie susirinkusiyjy
kilme, paprotius ir tikéjimg; pabaigoje klausytojai nu-
lenké galvas Zemei, vaidilutis jsimai%é tarp jy ir prasi-
déjo vaiSes=.

1253 on the establisment of the Klaipéda City area border
between the Curonian Bishop Heinrich and the Teutonic
Order".

The Norkaitiai inn, which, as the story goes, was
founded on the left bank of the Singis River on the site
of the felled sacred oak tree, was for a long time called
after the Prussian God Patrimpas (Potrimpus-Krug).
Later, there was a manor house on the site, and the
famous Prussian Romové®. was widely discussed.

The data of Johannes Sembritzki on the fact that the
legend about the ancient sanctuary was recorded in the
house book of G.G. Funk, buyer of the Norkai¢iai manor
house, suggests that the aforementioned legends and their
literary developments were well justified®.

The attention of the 19th century explorers was also
attracted by the names of the villages of Ramutiai and
Ramoni8kiai and the forests stretching on both sides of
the border between the Grand Duchy of Lithuania and
the Teutonic Order®. Based on the literary legends record-
ed in the previous century®, in that area, there was a so far
unexplored Jovarkalnis (Varkalnis) sacred place.

Hennenberger‘s map presented the Holy Wood
(Heyligwald) next to Ramuva, on the right Sustis‘ bank,
and indicated that it was a small wood whose birch trees,
and afterwards junipers, were considered to be sacred by
Samogitians: no tree could be felled not to wound a deity*.
The said sacred place in the vicinity of Venckai can be
reasonably assciated with the oak tree and the stone
on the bank of the Sustis River, on the other side of
Metirkviediai, described by Matthdus Prétorius (c. 1635-
1704): there, before the autumn sowing, local people,
under the guidance of an old vaidilutis (Weydulut,

a pagan priest), held a memorable celebration.

Next to the stone, on a high pole, a goatskin was raised,
and above it, a bunch of different crops and herbs.

The vaidilutis, with a scoop in his hand, prayed to the
deity that provided food and drink, footstuffs and mainte-
nance, then young people danced around.the oak tree and
the pole, and later, the goatskin from the pole was present-
ed to the leader of the rituals, while the bunch was scrupu-
lously divided between the };articipants of the celebration.
Having placed the goatskin on the stone, the vaidilutis told
stories about the origin of the participating people,
customs, and beliefs; at the end, all of them bowed theit



5 pav. Akmuo-ritinys su plok&¥iadugniu dubeniu prie Zemaitiy

Naumiestio muziejaus (V. Vaitkevitiaus nuotr., 2017 m.)
Fig. 5. A cylinder-shaped stone with a flat bottom bowl-shaped
hollow at the Museum of Zemaitiy Naumiestis

(Photo by V. Vaitkevitius, 2017).

Vietové tarp Ramudiy ir Ramoni8kiy (Siauréje), Me-
tirkviediy ir Vencky (pietvakariuose) bei Kadagiskiy
(pietrytiuose) $iandien laikytina vienu i$ reik§mingiau-
siy Klaipédos kra$to $ventviediy Zidiniy. I8 Kadagi$kiy
ar gretimo Cipariy kaimo kiles akmuo-ritinys su ploks-
¢iadugniu dubeniu, dabar saugomas prie Zemailiy Nau-
mies¢io muziejaus dury (5 pav.)*, ver¢ia manyti, kad
apie XIV a. vykusi kuréiy slinktis i§ jau prarasty Duvza-
rés ar Ceklio femiy pietuose apémé ir Zemaitiy Nau-
miesdio apylinkes?.

Kitas reik¥mingas Sventvieliy telkinys apima Vilky$-
kiy kalvagibrj ir jo prieigas nuo Bardény vakaruose iki
Sereitlaukio rytuose. Zinios apie prie Sereitlaukio dvaro
esantio Sidabrinio kalno Ugkeikty vestuviy akmenj, Se-
reitlaukio mi¥ko Velnio griova, Kelerikiy Dangaus kalna,
Bitény Velnio kalng ir MergeZerj, Bardény $ventaja liepa
ir, 2inoma, Rambyng gali padéti tyréjams atkurti skalviy
genties $ventvietiy paveiksla. Jis margas, tatiau pastebi-
mi bendri skalviy ir kursiy, Zemaitiy, aukstaitiy (lietu-
viy) gentiy paveldo bruozai, pvz., apylinkése vyraujan-
tys $ventkalniai, dideli moreniniy kalvy rieduliai, j rytus
tekantys $altiniai. MaZdaug 1998 m. prie$ais buvusig Bi-
tény mokyklg rastg akmens su smailiadugniu dubeniu

heads to the Earth, the vaidilutis mixed into the crowd,
and the feast began?.

The location between Ramutiai and Ramoni¥kiai
(in the north), Metirkvietiai and Venckai (in the south-
west), and Kadagiskiai (in the southeast) is currently
considered to be one of the most significant sanctuaries
in the Klaipéda Region. A cylinder-shaped stone with
a flat-bottom hollow, coming from Kadagi&kiai or
the adjacent Cipariai village, presently stored at the door
of the Zemai¥iy Naumiestis Museum (Fig. 5)*, suggests
that the Curonian migration around the 14th century
from the already lost Duvzareé or Ceklis lands in the south

included also the environs of the Zemaitiy Naumiestis®,

Another significant concentration of sacred places
covers the Vilky¢iai ridge and the approaches to it from
Bardénai in the west to Sereitlaukis in the east.

The knowledge about the Enchanted Marriage Stone at
the Silver Hill near the Sereitlaukis Manor, the Devil‘s
Gully in the Sereitlaukis forest, the Heaven‘s Hill in
Keleriskiai, the Devil‘s Hill and Maidens* Lake in Biténai,
the Sacred Linden Tree in Bardénai, and, of course,
Rambynas, can help explorers to recreate the picture

of the Scalvian sacred sites. It is quite heterogeneous,
however, the common traits of the heritage of the Scalvian
and Curonian, Samogitian, and Highlander Lithuanian
tribes can be observed, e.g., sacred hills prevailing in

the environs, large stones of morainal hills, and springs
flowing east. A fragment of a stone with a bowl-shaped
pointed hollow?, found opposite the former Biténai School
in approximately 1998, is still veiled in mystery: such
sacred sites‘ stones are mainly typical of the settlements
in the northern and central Lithuania. So far, no data have
been found on a route of the Semigallian migration to the
southwestern Lithuania, the historical Scalvia.

The Scalvian sacred places are unique primarily due
to the Nemunas and its closest surroundings. That is
proved both by MergeZeris (Maidens‘ Lake) - the old
Nemunas riverbed near Biténai, the famous Rambynas,
as well as Kroky Lanka, Gaideliai, Saugai, and TraksédZiai
bogs, sections of rivers and the depths in the lower
reaches of the Nemunas, in the western part of the Siluté
district, that associate with legends about the underwater
afterlife, sunken ships, the swift water with its extraordi-
nary qualities, etc.



skeveldra® kol kas gaubia paslapties skraisté - tokie
Yventvietiy akmenys budingiausi Siaureés ir Vidurio Lie-
tuvos Zemumos gyvenvietéms. Iki $iol neturéta jokiy
duomeny apie tai, kad j pietvakariy Lietuva, istorine
Skalva, vesty vienas i Ziemgaliy migracijos keliy.

Savitumo skalviy $ventvietéms pirmiausia suteikia
Nemunas ir artimiausia jo aplinka. Tq rodo ne tik Merg-
eZeris - Nemuno senvagé prie Bitény, Zymusis Ramby-
nas, bet ir Kroky Lanka, Gaideliy, Saugy, Traksédziy
pelkés, upiy atkarpos ir gelmés Nemuno Zemupyje, Si-
lutés rajono vakarinéje dalyje, su kuriomis siejamos
sakmés apie povandeninj pomirtinj pasaulj, laivus sken-
duolius, nepaprastomis savybémis pasiZymintj ,,sro-
vingg“ vandenj ir kita.

Priartéje prie Kur$iy mariy, randame ne tik reiks-
mingus Alkos ir Zyniy kaimy pavadinimus (Alka mus
tvirtai sieja su ikikrik8¢ionikojo laikotarpio $ventvieté-
mis), bet ir senovés balty mita apie milZinus. Padavimai
pasakoja, kad jy iSbarstytos smeélio smiltys virto Kursiy
mariy seklumomis apie Juodkrante, Vente ir Lieky raga,
taip pat Kur$iy nerijos, Drevernos, Svencelés ir daugelio
kity vietoviy kopomis (6 pav.); su milZinais taip pat daz-
nai siejami Kur$iy mariy akmenys (jy gausu $iaurinéje
ir vidurinéje mariy dalyje)®.

8i byla sudétinga ir gana prie$taringa. Paprastai pag-
rindinis padavimy veikéjas yra milZinas su smélio smil-
tiy prijuoste, tad tikslumo délei jj reikéty laikyti milZine
moterimi, kuri literatiiriniais kiriniais tapusiuose pada-
vimuose vadinama Neringa. Tatiau darbas kirviu, ku-
riuo milZinams tenka dalintis Drevernoje ir Kursiy neri-
joje arba Ventés ir Lieky rage, yra vyri%kas.

Kai kurie padavimai teigia, kad Ventés ir Lieky ragé

gyventa milZiny Seimos, kurioje augo stnus ir dukra.
Taigi santuoka tampa skirtingose vietose gyvenanctiy
milZiny bendrabuvio prieZastimi. Ta¢iau mito baigtis
milZinams nepalanki: jie pralaiméjo kova su vandeniu ir
véju, vilkas nugrauzé milZino kojy pirstus, ir jis liko tj-
soti Drevernoje, apne$tas smélio smiltimis. MilZinkapyje
nuo seno buvo laidojami kaimo Zmonés®.

Pamario padavimy apie milZinus turinys® primena
$jaurinés Kur$o dalies tautosaka, j kurig pirmg kartg dé-
mesys atkreiptas dar XIX a. pirmojoje puséje3°. Karlo
Vatsono ZodZiais tariant, latviy Zemés Heraklis, vadi-
namas Kinte, uZsiémé misy Zemés pavir$iaus karimu

6 pav. Su milZinais siejamos pamario vietovés:

1 - Akmené, 2 - Dreverna, 3 - Lieky ragas,

4 - Nida, 5 - Ventés ragas

(pagal Vaitkevitius, Vaitkevitiené 201, 2 pav.)
Fig. 6. Coastland locations related to giants:

1 - Akmené, 2 - Dreverna, 3 - Lieky Ragas,

4 - Nida, 5 - Venté Ragas

(after Vaitkevitius, Vaitkevitiené 201, Fig. 2).

Upon approaching the Curonian Lagoon, we find not
just the meaningful names of the Alka and Zyniai villages
(Alka closely relates us to the pre-Christian period sacred
sites), but also the ancient Balt myth about giants. As the
legend goes, the white sand strewn by them turned into
the shallows of the Curonian Lagoon at Juodkranté, Vente,
and Lieky Ragas, or the dunes of the Curonian Spit,
Dreverna, Svencelé, and othey places (Fig. 6); the boulders
of the Curonian Lagoon (abundant in its northern
and central part) are also associated with the giants?.

The case was complex and quite controversial.
Usually the hero of the legends was a he-giant with



7 pav. Juodkrantés Grikinés liepa. Fritzo Krauskopfo atvirukas.

XX a. 4-asis deSimtmetis (Klaipédos apskrities vieSosios
1. Simonaitytés bibliotekos rinkiniai)

Fig. 7. The Grikiné linden-tree in Juodkrante,
postcard by Fritz Krauskopf. The 30s of the 2oth century
(Collections of the Klaipéda County I. Simonaityté
Public Library).

(pvz., gabeno i¥ vienos vietos | kita milZini¥kus riedu-
lius), be to, jis mégo jodinéti ant baltos kumelés, aré ja
laukus, nurodydavo dangum skriejantiam eZerui vieta
ant Zemés ir pana$iai®. Tokie motyvai gerai paZjstami i
padavimy apie Kroky Lanka, o Kinty baZnytkaimio pa-
vadinimas sustiprina prielaida, jog panaSuma tarp pada-
vimy apie milZinus Latvijos Kur$e ir prie Kur$iy mariy
Lietuvoje lemia bendros jy $aknys senovés balty, véliau
kur8iy, genties ir galy gale kur$ininky mitologijoje.

Tai, kad tautosaka buvo perduodama i§ kartos j kar-
ta, tuo patiu metu saugoma, kuriama ir perkuriama,
akivaizdZiai rodo padavimai apie Vokie¢iy ordino laiky
Ventés pilj (Windenburg) prie Ventés rago®. ] juos pana-
$0s pasakojimai apie Akmeni$kiy pirmajj ir istorinio
Eketés kaimo piliakalnj - naujaisiais istoriniais laikais
§ie piliakalniai galéjo biti kaimo bendruomeniy sueigy
ir venéiy vietos. Sig prielaida remia pasakojimai apie
Sv. Jono ¥ventes ant Dovily piliakalnio.

Tokio pobuidZio tyrinéjimus sunkina faktas, kad nei
naujaisiais, nei naujausiaisiais laikais Klaipédos kra$to
senosios $ventvietés nebuvo akivaizdZiomis pastango-
mis ir priemonémis vertiamos $ventomis Evangeliky
liuterony baZnytios vietomis, ant kalny, prie medZiy
arba $altiniy néra kataliky kra$tams budingy kryZiy,
koplytéliy ir koply¢iy.

an apron full of sand, however, to be quite precise, he
should be considered to be a giant woman who in the
legends that developed into literary works was called
Neringa. However, work with an axe that the giants shared
in Dreverna and the Curonian Spit, or in the Venté and
Lieky Ragas, was typically male.

Some legends speak about the families of giants
who lived in the Venté and Lieky Ragas and had a son
and a daughter. Therefore, marriage became a reason for
the giant cooperation. However, the end of the myth was
unhappy for the giants: they lost the fight to water
and wind, the wolf gnawed off the giant‘s toes, and he

_remained lying in Dreverna, buried by sand. In MilZinkapis

(the cemetery of giants), villagers were buried from
ancient times®.

The content of legends about giants® reminds of
the folklore of the northern part of Courland, which was
first paid attention to in the first half of the 19th century®.
To quote Carl Watson, the Hercules of the Latvian land
called Kinté undertook the development of the landscape
of our land (e.g., he carried giant boulders from one place
to another); moreover, he liked riding a white mare,
ploughed fields with it, indicated the location on the
ground to a lake floating on the sky, etc.®. Such motives
are well known from the legends about Kroky Lanka,
while the name of the Kintai village supports the hypo-
thesis that the similarity between the legends about
giants in Latvian Courland and at the Curonian Lagoon
in Lithuania are predetermined by the common roots
in the Ancient Balt, later in the Curonian tribe, and finally,
in the Kur$ininkai mythology*.

The fact that folklore was passed on from generation
to generation, and thus simultaneously protected, created,
and recreated, is clearly demonstrated by the legends
about Venté Castle (Windenburg) in the Teutonic Order
times3. Similar stories exist about the Akmeni$kiai I and
the historical Eketé village hillforts: in the new historical
times, the hillforts could have become places of meetings
and celebrations of the rural communities. The hypothesis
is supported by the stories about St John festivals on the
Dovilai hillfort3.

A remote echo of the Balt religion and mythology was
the custom that survived till the first half of the 2oth
century: fetching water from the spring flowing eastward,



Tolimas balty religijos ir mitologijos aidas - iki XX a.
pirmosios pusés ilikes paprotys Velyky rytg eiti j rytus
tekandio $altinio arba tokj linkj darantios upés vandens,
plg.: ,Velyky ryta, pri§ Saulis tekiejima tas. Mama i$ upis
[Skirvytés - aut. pastaba] atne$dava vandens praustis ir
diel sveikatas, sakydava.“% Taip pat minétina pagarba
afuolams senoliams Barvy kaimo lauke, Bitény (UZbi-
tiy) ir MieZeliy kapeliuose, prie Juodkrantés augusiai
Grikinés liepai, kitaip dar vadintai Nuodémiy liepos var-
du (7 pav.). Teigiama, kad 1939 m. pastaroji buvo nukirs-
ta naciy valia, o tai reikSty, kad medis pateko j priesi¥ky
lietuviy ir vokietiy politiniy santykiy stkurj. Beje, tuoj
po Klaipédos kra¥to aneksijos hitlerininky bendrai i-
griové ir Martyno Jankaus kartu su lietuviy Sauliais ir
$viesuomene puoseléjamg aukura ant Rambyno.

Apibendrinant dar kartg pabréZtina, kad akivaizdaus
rySio tarp akmens ir bronzos amZiaus paaukoty dirbiniy
viety, viena vertus, ir geleZies amZiaus, viduramziy bei
naujyjy laiky Sventvieliy, kita vertus, néra. Reik¥mingg
iSimtj sudaro Rambynas, kurio archeologiné ir istoriné
medZiaga apima platy bronzos amZiaus - naujausiyjy
laiky laikotarpj.

Dél istoriniy prieZas¢iy - XX a. viduryje nutrikusio
tradicijy perdavimo ir apmirusiy tyrimy - Klaipédos
kradto senyjy Sventviediy Zemélapis tik maZa dalimi at-
skleid%ia istorine tikrove. Tas pat pasakytina apie $vent-
vietiy jvairove ir skaitiy, nes $venti medZiai, kalnai, pel-
kés, upiy ruoZai (apie juos turima daugiausia Ziniy)
uZgoZia mikus, akmenis, $altinius ir kai kurias kitas

$ventvietes, kuriy skaidius Zemaitijoje ir likusioje Lietu-

vos dalyje yra santykinai didesnis.

Padavimai ir pasakojimai apie Klaipédos kra¥to $vent-
vietes i¥saugojo Perkiino, Laimos ir laumiy vardus (pas-
tarosios dievybés dar buvo vadinamos mergomis).
Ne maZiau reik¥mingas padavimy apie milZinus Kursiy
mariy pakrantése ciklas, kuris rodo akivaizdZias sgsajas
su kurininky kultdra, apimanctia ne tik naujyjy amziy
vaizdinius, bet ir kur$iy genties, visy senovés indoeuro-
piediy mitologijos pavelda.

or the river making such a bend, on Easter morning, cf.
“On Easter morning, before the sunset, Mother would
bring water from the river (the Skirvyté River - VV.) for
washing and, as she would say, for our health”*. Moreover,
respect for ancient oak trees in the field of the Barvai
village and the Biténai (UZbitiai) and MieZeliai cemeteries
as well as for the Grikiné linden tree near Juodkrante,

that was also called the Linden Tree of Sins, has to be
mentioned (Fig. 7). The latter was said to have been felled
in 1939 by the will of the Nazi, which would mean that the
tree got into the whirlwind of the hostile political relation-
ships between Lithuanians and Germans. Incidentally,
immediately after the annexation of the Klaipéda Region,
the Hitlerite accomplices destroyed the pagan altar on the
Rambynas hill, fostered by Martynas Jankus together with
the Lithuanian Riflemen and intellectuals.

To summarise, it has to be emphasised again that there
is no obvious relationship between the Stone and Bronze
Ages artefact oftering places, on the one hand, and
the sacred places of the Iron Age, Middle Ages, and
the Modern Times, on the other hand. The Rambynas
hill is a meaningful exception, whose historical
and mythological material covers a wide period from
the Bronze Age to the Modern Times.

For historical reasons - the abandonment of the
transfer of traditions and no longer continued explora-
tion - the map of the sacred sites in the Klaipéda Region
reveals the historical reality only to a small degree.

The same applies to the diversity and number of sanc-
tuaries, as sacred trees, hills, bogs, and sections of rivers
(that we have the greatest amount of information about)
outshadow forests, stones, springs, and some other sacred

objects, the number of which is relatively higher in Samog-

itia than in the rest of Lithuania.

The legends and stories about the sacred sites in
Klaipéda Region preserved the names of Perkiinas, Laima,
and laumés (the latter deities were also called maidens).
No less significant is the cycle of stories about giants
on the coasts.of the Curonian Lagoon which evidences
obvious links with the Kur$iginkai culture, covering both
the images of the Modern Times and the mythological
heritage of the Curonian tribe and of all the ancient
Indo-Europeans.



Priedas / Appendix

Senosios ¥ventvietés Klaipédos kraste / Ancient Sacred Places in the Klai-
péda Region®

*1-7. Akmens ir bronzos am#iais paaukoty daikty radavietés /

The Stone and Bronze Age findspots of offerings: 1 - Gedminai
(Klaipédos r.), 2 - Gihtaro pelké (Klaipédos m.), 3 - Ilés pelke (Silutés r.),
4 - Juodkranteés Gintaro jlanka (Kur$iy marios), 5 - LiZijos miSkas

prie Klio8iy (Klaipédos r.), 6 - Minijos senvage prie Dovily (Klaipédos r.),
7 - Rambynas.

*8-12. Su balty religija ir mitologija siejami gyvenamyjy viety
vardai / Placenames related to Balt religion and mythology: 8 - Alka
(Silutes r.), 9 - Lauksargiai (Tauragés r.), 10 - Ramudiai (Silutés r.),

11 - Svencelé (Klaipédos r.), 12 - Zyniai (Silutés r.).

*13-25. Mi#kai ir med#iai / Forests and trees: 13 - Bardény liepa
(Pagégiy sav.), 14 - Barvy a¥uolas (Silutés r.), 15 - Bitény (Silény) kapiniy
32uolas (Pagégiy sav.), 16 - Juodkranteés Grikinés, kitaip Nuodémiy, liepa,
17 - MieZeliy auolas (Klaipédos r.), 18 - Norkaitiy Sventasis mi¥kas (Silutes
r.), 19 - Sventasis medis Ouse Warpe (Klaipédos r.), 20 - Sventasis mikas
prie Rambyno, 21 - Sventasis mi¥kas prie Ramoni¥kiy (Silutés r.),

22 - Sventasis mikas prie Zemaitiy Naumiestio (Silutés r.), 23 - Sventvie-
té prie Metirkvietiy (Silutés r.), 24 - Sventvieté prie Serny, 25 - Vilky¥kiy
mi¥ko Ragany eglé (Pagégiy sav.).

*26-43. Kalnai / Hills: 26 - Akmeniskiy piliakalnis I (Silutés r.), 27 - Bitény
Velnio kalnas, 28 - Ciiteliy Ragany kapai (Silutés r.), 29 - Dovily piliakalnis
(Klaipédos r.), 30 - Drevernos kopa (Klaipédos r.), 31 - Eketés piliakalnis
(Klaipédos r.), 32 - Gilandvir$iy Sventkalnis (Tauragés r.), 33 - Jovarkalnis
Ramuvos mi&ke (Silutés r.), 34 - Juknaitiy Alkos kalnas (Silutés r.),

35 - Juodkrantés Ragany, kitaip Jono, kalnas (Neringos m.), 36 - KeleriSkiy
Dangaus kalnas (Pagégiy sav.), 37 - MaZrimaitiy Laumiy kalnas (Pagégiy
sav.), 38 - Peskojy Birutkalnis (Kretingos r.), 39 - Rainbynas, 40) Rusnés
(Atmatos) Perkinkalvé (Silutés r.), 41 - Svencelés Sventkalnis (Klaipeé-
dos r.), 42 - UZbaliy Aukakalnis, kitaip Maibergis (Jurbarko r.),

43 - Vartilidkiy Sventkalnis (Pagégiy sav.).

*44-52. Akmenys / Stones: 44 - Bitény akmuo su smailiadugniu dubeniu,
45 - Kalotés eZero akmuo (Klaipédos r.), 46 - Peskojy akmuo su jduba
(Kretingos r.), 47 - Purmaliy akmenys (Klaipédos r.), 48 - Rambyno Auky
akmuo, 49 - Sereitlaukio UZkeiktos vestuvés (Pagégiy sav.), 5o - Taura-
laukio Velnio akmuo (Klaipédos m.), 51 - Ventés sekluma, vad. Akmené
(Kur$iy marios), 52 - Verdainés mitologinis akmuo (Silutés r.).

*53-74. Vandenys / Waters: 53 - Bitény MergeZeris, 54 - DreiZiy upelis
Piktvardé (Klaipédos r.), 55 - Endriudiy Mergy pelké (Jurbarko r.), 56 - EZe-
ras prie Priekulés (Klaipédos r.), 57 - Gaideliy pelke Skendai (Silutés r.),
58 - Gaigalo upé, kitaip Cypa (Klaipédos r.), 59 - Grei¥ény ZviZeZeris
(Tauragés r.), 60 - Kalotés e¥eras, 61 - Kinty Velnio ravas (Silutés r.),

62 - Kroky Lanka (Silutés r.), 63 - Labrenciskés $altinis (Klaipédos m.),

64 - Minija prie Sakatiy (Silutés r.), 65 - Piktupény Piktupé (Taurageés r.),
66 - Plaudvariy Velne¥eris (Pagegiy sav.), 67 - Saugy pelke (Silutés r.),

68 - Skirvyté (Silutés r.), 69 - Smalininky Mergyné (Jurbarko r.),

70 - Smalininky Sventoji (Jurbarko r.), 71 - TrakseédZiy pelkés (Silutés r.),
72 - Upé Pakalne (Silutés r.), 73 - Veivirfas (Silutés r.), 74 - Vorusnés
Gilvike (Silutes r.).

*25, 76. Daubos [ Ravinés: 75 - Juodkrantés Grikinés dauba, 76 - Sereit-
laukio Velnio griova.
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Beckherrn 1893, 377; Smits 1933, pasakojimas nr. / story No. 82; Remeika
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Plg../ Cf: Greimas, 1990, 129, 218.
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LTR 6068/104.

LTR 6069/33.

Paminkly numeracija priede atitinka Zemélapio numeracija (1 pav.)./

The numbering of the monuments in the appendix corresponds

to the numbering on the map (Fig. 1).

rajono savivaldybe / district municipality; sav. - savivaldybé / Municipality.



